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ABSTRACT

One of the traditions that require a comprehensive understanding is the
hadith related to the leadership of a woman, because the Sunnah is the
second source in establishing Islamic law, so this related problem really
needs attention with the tahlili method. One of the reasons is because al-
hadith are not all qath'i al-wurud (valid from the Prophet), so it requires
takhrij al-Hadis (proof of validity) and in-depth understanding by using var-
ious approaches, both textually, intertextually and contextually.
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ABSTRAK (BAHASA INDONESIA)

Salah satu hadis yang membutuhkan pemahaman secara komprehensif adalah
hadis yang terkait dengan kepemimpinan seorang wanita, karena al-sunnah meru-
pakan sumber kedua dalam menetapkan syariat hukum Islam maka masalah yang
terkait ini sangat perlu mendapat perhatian dengan metode tahlili. Salah satu
alasannya karena al-hadis tidak semuanya qath’i al-wurud (valid dari Rasulullah),
maka dibutuhkan takhrij al-Hadis (pembuktian kevalidan) dan pemahaman yamg
mendalam dengan menggunakan berbagai pendekatan, baik secara tekstual,
interteks maupun kontekstual.

Kata-kata kunci: Hadits, Pemimpin, Wanita
A. INTRODUCTION

Human life has become so complex. The development of
science and technology triggers humans to always develop them-
selves. The potential that exists in a person becomes a big capital
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in the formation of productive human resources. Not only all of this
is done by men but also women begin to take part in achieving their
goals, especially in the public environment. Now, the ambition to
become the leader has also begun to be intensively carried out by
some women. However, normative texts provide some interpreta-
tions about whether or not a woman can take part in public affairs.
Several passages from the Qur'an and hadith express the position
of women and state that Islam highly upholds the dignity of women.
There is no discrimination between men and women in their human
value as fellow human beings and as servants of Allah SWT.
(Rachmat Ramadhana al-Banjari, 2008).

After the determination of the status of the hadith, it does not
mean that the problem of the hadith has been solved, but the deep-
ening and study of the meaning and content of the hadith is no less
important, because the matan of the hadith is sometimes narrated
in meaning. As for the hadith studied in this paper, the author limits
it to Bukhari's narration only, the hadith in question is
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This paper discusses a hadith narrated by Abu Bakrah regard-
ing women's leadership found in the books of hadith to explore the
content and divine message contained in the Prophet's hadith. in
order to obtain a full and comprehensive understanding so that the
values contained can provide insight and continue to make the
Prophet's hadith a rahmatan li al-'alamin. (H.R Bukhari).

B. RESULT AND DISCUSSION

1. Hadiths on Women's Leadership
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Meaning

Us|man ibn al-His|jam told us, 'Auf told us from Hasan from
Abi Bakrah said: Allah has benefited me with the words that
| heard from the Messenger of Allah at the battle of Jamal
after | almost joined the battle of Jamal and fought with
them. Abi Bakrah said: "When news reached the Messenger
of Allah that the people of Persia had appointed Mrs. Kisra
as queen, the Messenger of Allah said: There will be no
success for a people. The Messenger of Allah said: "A peo-
ple will not succeed if they are led by a woman." (H.R Bu-
khari).

Based on a search of the book al-Mu'jam al-Mufahras i
Alfazh al-Hadis, by searching for one of the words in the text of the
hadith, namely =&, the hadith was found in several books of hadith,
especially al-kutub al-tis'ah.

Therefore, it can be seen that the hadith describing women's lead-
ership in a global context is found in the following source books:

1. Sahih al-Bukhari by al-Bukhari book al-Magazi chapter Kitab
al-Nabi saw. ila Kisra with text:
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And the book of al-Fitan chapter al-Fithah al-lati tamuju
Kamauj al-Bahri using text
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2. Sunan al-Nasai, book of Adab al-Qud}ah chapter al-Nahy
‘an Isti'mal al-Nisa'fi al-Hukm using the phrase:
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3. Sunan al-Turmuzi by Imam al-Turmuzi book al-Fitan chapter
75. by using text:
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4. Musnad Ahmad, Musnad Abi Bakrah, using text:




ISSN: 3047-4396

U LA..A L;‘-‘MU‘; cS‘)S..\L;)ch ‘g;’\g;’)-‘;“a-‘%u‘: 6‘5..;;:’\_'\5.33
Bal ) ot al | gaind o g mlly o 0 JE Gl ade
Musnad Abi Bakrah, using text:

o comall gecama e el p dlea Uiaa ¢ pale o dgud Wina
JE ¢ alu g agle M Lo il (ST el dal e day O 68
ade W o (oll (ay d Ji 5 1JE 5 S Gl ) JB S o) )

Bl ya) agSlai o g8 ly ) 1 E 1 J eaty) Gl a8 4) calu

Musnad Abi Bakrah, using text:
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However, the hadith contained in Sahih al-Bukhari from the
narration of al-Hasan from Abu Bakrah is in accordance with the
task assigned, although the discussion will involve the aforemen-
tioned traditions.

The narrator al-a'la in the hadith reported by al-Bukhari is
Abu Bakrah. Abu Bakrah's full name is Nafi' ibn al-Haris| ibn Kildah
ibn 'Amr Abu Bakrah al-S|agafi. It is said that his name was
Masruh, Nafi' ibn Masruh. He was a companion of the Prophet who
died in 52 AH in Bashrah. Among his teachers was the Messenger
of Allah and among his students were Ahnaf ibn Qais, Muhammad
ibn Sirin, Hasan ibn Hasan ibn Yasar. He was known as a pious,
wara' person.

Based on the study of the hadith in the book Mu‘jam al-
Mufahras li Alfazh al-Hadith and the steps of takhrij it can be re-
vealed that the above hadith has a sahih status due to several fac-
tors, including:

1. All the narrators of the hadith are regarded as tsigah by the
hadith critics.

2. The Hadith is considered saheeh by Shaykh Albani.

3. Likewise, Abu Isa al-Turmudzi considers this tradition hasan
sahih.
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Asbab al-Wurud of the Hadith

Before understanding the meaning of the above Hadith, it is
necessary to know its asbab al-wurud. This is very necessary so
that the understanding of the text of the hadith is not understood
textually only. This Hadith was delivered by the Prophet when he
heard news from one of his companions about the appointment of a
gueen in Persia named Buwaran bint Syairawaih ibn Kisra. She was
appointed queen because her brothers were killed in a power strug-
gle while the royal family did not want power to be separated from
the descendants of previous kings. The incident occurred in the
year 9 AH.

The reason for Abu Bakrah's narration of this hadith is the
incident of al-jamal where 'Aisha, Talhah and al-Zubayr agreed to
go to Bashrah to invite the people to demand the death of 'Uthman
ibn 'Affan to the ruling government, namely the caliph 'Ali ibn Abi
Talib to carry out the gishash law against the killers of 'Uthman.
Then Abu Bakrah did not want to join 'A'ishah even though Abu
Bakrah agreed with 'A'ishah in the battle of al-Jamal on the grounds
of the above hadith so Abu Bakrah decided not to intervene in the
battle of al-Jamal.

| Sk the root word is <k (&-J-2) which means strength in
something and its truth, so the word 'sSk in the sentence above
means "they have strengthened the country of Persia by appointing
Bintu Kisra as the leader".

zlax Its origin is the letter —-J-= which has two meanings,
which means &< (shaq) and means &5 ) (victory and perma-
nence).

si ! is a derivation of the word - - and a ta'nis| form of the
word <! (someone).

M =85 51 The sentence is Abu Bakrah's interpretation of the
events that occurred in the battle of al-jamal by not joining 'Aisha’s
group, even though he agreed with her, so Abu Bakrah felt that Al-
lah had given him guidance and benefit from the existence of the
Prophet's hadith.

S Gy agile | Sk M this sentence means that the people of
Persia have appointed Bintu Kisra as the leader (queen). after their
male descendants of the previous king died in a power struggle, so
inevitably he had to be his father's successor because it is custom-

ary for a person to be replaced by his son.
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2. Understanding the Hadith on Women's Leadership from the
Thematic Hadith Perspective

If observed textually, the above hadith states that a country will
not reap success and success if the one who leads them is a woman. Such
an understanding will have implications for the massive degradation of the
quality of women, so that they have no right at all to govern the country.

The majority of scholars understand the hadith on women's leader-
ship textually. They argue that based on the instructions of the hadith the
appointment of women as heads of state, judges of courts and other politi-
cal offices is prohibited. Furthermore, they state that women according to
Shara' are only given the responsibility of looking after their husband's
property. Hence, al-Khattabi for example says that it is not valid for a
woman to be the caliph. Similarly, al-Syaukani, in interpreting the hadith,
argues that women are not experts in leadership and therefore cannot be
the head of state. Meanwhile, other scholars such as Ibn Hazm, al-Ghazali
although with different reasons also require a man as head of state.

In addition, there are also scholars who state that women are not fit
to be leaders because they lack and weak intellect while leadership re-
quires a great ability to go out to take care of the people and women are
aurat so they are not fit to be leaders or judges. In addition, the elements
of leadership at the time of the Prophet were as a leader of the State, prayer
leader and warlord. While women cannot fulfill the three elements of lead-
ership.

The existence of the prohibition of women becoming leaders is
signaled by the interpretation of some scholars based on the Qur'anic text
that men are leaders of women, as in the Qur'an.

N T T % 3@ P Y, . ,f"";«l. bk vz G %
C)A)j-ﬁi:\ Q}S& ‘5;}\5 EUJ\ j./f u-; C w.!; ..S./l ..l.: ..l/s% n.s (%éé:o\
_ 5 L g g &2
\}?SL;;&QLSQ.U\ u\)u.w
Translation:
"The men are the rulers of the women, because Allah has

preferred some of them (men) over others (women), and be-
cause they (men) have spent some of their wealth. There-

fore, the virtuous women are those who obey Allah and kee
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themselves in the absence of their husbands, because Allah
has taken care of them. Those women whom you fear may
be unfaithful, admonish them, separate them from their
beds, and beat them. Then if they obey you, then do not
seek to trouble them. Indeed, Allah is Most High, Most
Great". (QS. Al Nisa: 34).

Some contemporary scholars take a different view of this
verse. The reasons they put forward include first, that this verse
talks about domestic areas, so it cannot be the basis for leadership
in public areas. Second, that this verse is not normative but informa-
tive about the situation and conditions of Arab society (the world) at
that time, so it has no legal consequences. Third, because there are
a number of other verses that indicate the permissibility of women's
leadership such as in Surah al-Taubah verse 71, which gives wom-
en the right to territory over men. The word wilayah can mean con-
trol, leadership, cooperation and mutual help. Fourth, rijal in this
verse does not mean male gender, but masculinity traits that can be
possessed by both men and women.

Contemporary scholars try to understand this hadith in con-
text, this is because if viewed directly there is an understanding that
seems contradictory so that it requires synchronization of under-
standing. Previously, it is necessary to know the historical back-
ground of the emergence of this hadith which when the prophet de-
livered this hadith he had previously received information that a
woman (Bintu Kisra) had been appointed as leader by the Persian
state in place of her father. Whereas at that time the existence of
women as leaders was still denied, those who had the right to be-
come leaders were men. Of course this violated the traditions that
existed at that time. In addition, the abilities of women are not the
same as men, Arab women at that time only took care of family
matters and were not trusted to handle public or state affairs and
did not have scientific capacity in the public domain. In the condi-
tions of the Persian empire and the social setting like that, it is natu-
ral that the Prophet SAW, who has high wisdom, throws the hadith
that the nation that leaves state and community problems to women
will not be successful.

In addition, they also argue that when the Prophet delivered
the hadith he was not in his capacity as a prophet or apostle, but it

needs to be understood that he delivered it in his capacity as an
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ordinary human being or as a person who informed the social reality
at that time and to anticipate the possibilities that occurred if the
leadership was left to women. There are also contemporary schol-
ars who argue for the permissibility of women becoming leaders.
However, she can lead if she has the same abilities and expertise
as those possessed by men. Syuhudi Ismail argues that when
women have the authority and ability to lead, and the community is
willing to accept them as leaders, then there is nothing wrong with
women being chosen and appointed as leaders.32 Another opinion
also states that women are legitimate to be the head of the State if
he is not the highest power. That is, there are still institutions above
the head of State or president.

With some of the arguments/statements put forward by con-
temporary scholars above, it can be understood that the hadith
about the prohibition of women becoming leaders is not related to
the discourse on the shar'i requirements for a leader. He was only
responding to the appointment of the Queen of Persia. However,
there are several possibilities if this is attributed to the personal
opinion of the Prophet, namely that it may be that the Prophet's
words are a prayer that the leader of the Persian country will not be
successful and it may be that this is the Prophet's personal opinion
based on the reality of the traditions of the community which at that
time did not allow a woman to lead the country because she would
not be legitimized and not respected by the community if she was
trusted to be their leader.

Therefore, this means that the above Hadith must be under-
stood contextually as it is temporal and not universal. The Hadith
only reveals the real facts about the social conditions at the time of
the Hadith and applies to the case of the Persian state only and is
not intended as a Shari'ah requirement that the leader must be
male. Thus, women can be leaders as long as they are not at the
level of leaders who have absolute authority that requires male re-
quirements such as being a prayer leader.

From some of the statements of the jumhur scholars and
contemporary scholars above, the position of the author in this pa-
per is more likely to argue the same as stated by contemporary
scholars that the above hadith must be understood contextually.
Women are fine to be leaders as long as they have the capability to
carry out leadership duties. However, what needs to be remem-
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bered is that women must remember their limits and still maintain
the benefit.

C. CONCLUSION

The hadith was narrated by Imam Bukhari, Nasai, Turmudzi
and Ahmad, although the text has different wording. In one of the
narrations Imam Ahmad uses the phrase s =iy JIsl el agSlai, Since
this hadith only focuses on Imam Bukhari's narration, its status is
sahih considering that Bukhari has credibility in terms of hadith nar-
ration and is the most authentic book after the Qur'an.

According to the contextual understanding, this Hadith allows
women to hold a leadership position as long as they are capable
and credible. This Hadith is temporal and is not to be understood
textually, let alone looking at the socio-historical setting.

The messages and clues that can be gleaned from the above
hadith include that in some cases women have limitations, the im-
portance of understanding the capacity of the prophet at the time of
conveying the hadith, socio-historical and political conditions greatly
affect the understanding of a hadith text.
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